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HE LR - YI4ESNT (Emmanuel Lévinas) BRSNS - AL
PEOTHYERED ;i B HE S Ry (] - {24 - (BRI EARE
AR B T SO REAYRE T > BT —BUt R - ASCHEY (R
(EEFZIHOVENRE % - T PR L R S AR A 5 4 4 A B2
algEtt: - EISIHRERBGERIES - ABA BB PR
—#% (one body) » JREVAFHIVEL —H#G - A0ILERL D ELA 4ediity
Y EmBEAARTRRE - 281 @ £ CETERVESR ) skt - I 4Edii
Wi R B S A s > MoRHEHER A — TR o 1 s BT
B WEE R 2/ D BRTA B YIHEIRY A RE M

TR 2R S ¢ “Les serpents et les rochers ont-ils un visage? Pour un dialogue entre
Lévinas et Wang Yangming.” ; & *t 2017 & 9% 23 p » »t = ¥ L+ FAFE =7 or @94
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W HEE Y F % (visage) ?
REFEPITE I P s

FI4E4N T (Emmanuel Lévinas) SEZAAETATIMESE » 1 BE &
5% 4 (Alexandre Pouchkine ) ~ FLEEHTZE (Léon Tolstoi )
LR (Lev Chestov) SEIENEF A /IR ZAIE S - HREET R
B ST ERA BERE ML R Y TS L BN EE R R A
AYRERE o Y ST EAS B 8 T AR 7 — BV Bl RS o [ FFE s S
THAL—F G EI R & 712 - B EREM TSR KE
RE :FE - FELEE (Karl Jaspers) 32 )5 HHY T/E{FE R H %50
7 MiAZERS (Edmund Husserl) HYR € 2 BEAE A H AT LA
FeAMREAE - DI Hae DR A AR R n MR S 1y
AL JE1ERS (Martin Heidegger ) Al 8 28 E 5 E B2 AR B2 —(ir
EE A —HEEIEE (E+) 5 #ERERE (Maurice Merleau-Ponty )
AR Ry o - BRI EA R T8y " R E ) (littérature
pensante )  {EIM=HA RINAEE )T # R HAIEEAEAY AT REME: - 2 AH
3t » FIAEARETRIGE AR - a0 (PElEEl) Me—1T A—
£ - AP T -

1 ‘zjt—g Emmanuel Lévinas, Euvres compleétes, tome 2: Parole et silence et autres conférences
inédites (Paris: Grasset & Fasquelle, 2011). 4 ™ f # Euvres 2 -

PR - Bl 2 7R AT A 1930 # - F RN 4 4 A HBRGEFY SRR HED Ss
s S Pl o A R PR A LW ea Lp ko Fd e aR 1 TH 4 @y
%% 319 » ,° %5 Elena Arseneva, “Lévinas et le jeu des langues,” Revue Philosophique de
Louvain, Vol. 100, issue 1 (2002), p. 78.
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PRI > AR AR R - JERREE AR B RN ~ 72 EAHE R
AL~ RS R S S AR F R AR TR o SR 4
Gty SRR AR SR AR <2 PR A R 2 52 RO LR TE I 4TS » $ERR

" RS B EER S bIEAY—5#L5% (sarabande des cultures
innombrables et équivalentes ) | » 3 {H BB H EARH A FEHU T 2710
{EAGIE SR © FIAEARITI VR S DA R oS E R S EE T — K
EI3E o IEIREREE RS R R YTy EARMLUR R M T
FrHIEEE (cassure du monde ) | * ——H[IZ4kE - FHAL—HAYEL
FE ? T [EI Y SRR R 2T R A AR

FEHREHUE N AET—EEEEREETY © FI4EETELR R
FRERGMIEE ~ A A S E R BB R A A ERAVEES « 51
UELIT T SR S 52 T R SR I R B T R AR — R SR M
PEOTEET - BR(E 1 5P (1472 41529 ) - #AJEESR » 128
R RATA L RS SEANETHIRERT « T SO TR =0y - B
Sy RS SRS R DA T ol 4 R 5 B = — L
ST I AR TR B K E R RS AR AR
5 =8 o7 AU et S bbdR I 4 G B 2 (TR 15 5R ) (Le
paradoxe de la moralité ) F/iBkEFAEHR HAVRERRRGATA £V 255 A
K EFFIRHIR A —#4#] (anthropocosmisme ) ©

8 Lévinas, GEuvres 2, p. 381.
4 Emmanuel Lévinas, Euvres complétes, tome 1: Carnets de captivité et autres inédits (Paris:
Grasset & Fasquelle, 2009), p. 20. *2 ™ {§ # Guvres I -
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& Visage /&5 IHEQHT L R EHAVES - EEREERT
SCHIPREE(E AN BEBC R o BRI LR ERET ER S B R MIAE 2015 4
HYER e sk s R am oL (B B &y e B 8 o —— A S e 4
(RAGHUEIR ) AYhERR ) - SChiEH Visage BIGALIT =/
A EHIEEE ¢ e~ EFLERAEE o ° SRehE R REEER
face —FEAVITEEEEBH K " Ein T Eiw, FRED
% o LITSIHESSERN i sESREI

KR AT faceizBF 7?2 Mg+

RE Mg o R LB T a3 A g - B A

i

o F A g mski}évz%%ia,#‘r o Ap¥E T | 5

Wk A - BAFAETREE A RRE L
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Ko B4 TR B4 B it TRA A P

BREAFER LM on TEa 3 TR 3 ) T2 E

5 %—ﬁ Gang Zhu, “La double variation de soi-méme et de ’autre — de la traduction chinoise
du livre d’Emmanuel Lévinas, Totalité et Infini” (2015), available from: https://www.centresevres.
com/2015/wp-content/uploads/2016/02/ZHU-Gang-La-double-transformation.pdf < % B p # :
2017 & 8 % 15p o~ @ % 8 F 3 % responsabilité — Pz §u:¥ -
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- EE O BT A T B AR

ﬁ_,,;——fér #K IE}F'E:“*:*}AK%F&%“‘A&E‘J rﬁ%—é/

¥y ehiT* o e face 44 F %>t Visage

¢ i kjﬂ. PEIE4 1§ ’ '_;"],af‘% lli%iéliﬁ-#m ?Kmfaceo

"M RERNEE Visage —FETREBREVER - T EKHIEE
B T EREEAE - T, B—EEREY > FEPHEAESLE
PRAGERERIER] - 5 0 TRy R RERR AR > TREEfREIYIHY
fg o i@ ENMERERETHRE " mH I (face-a-
face) ; HYNBRRHZ - 250 "HAL ) —sHRIR SEMEER - #
TREFREERNG (expression) JftE ZIF (rappel) o [l " HIZ
AIESRGREERE - ez NIRRT -

REE - EEEE LIREEER face A& H IR visage HIf
HE ARG ZER - 52 - EEEEME Z st —FRIE R
FHERY visage——LIRPRIFAEHY face—RIE R RN E 215
F—WEZEER - MEEEREE SR el

REEERAY  HIHELHTAE 1961 SR H 5% Signification” 1 53 it ATk

6T < 31 % Xijaoxiao Xia, “Bréve présentation de la notion de «face » & = &2 ¢ F: [ G
+ ) 124 f§ £ (2013) , available from: https://sinologiemontpellier.wordpress.com/2013/10/16/
breve-presentation-de-la-notion-de-face-%E8%AS5%BF%E6%96%B9%E4%B8%8E%E4%B8%
AD%ES5%9B%BD%E7%9A%84%E9%9D%A2%ES5%AD%90%E6%A6%82%E5%BF%B5%E
7%AE%80%E8%BF%B0/ - 4 B p #f 12017 # 81 I5p o

" Emmanuel Lévinas, Totalité et infini (Paris: Le Livre de Poche, 1990), p. 61; Euvres 1, p.
371.
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R DM S LR ES ) P EREREE R
HEFY - R Ry —TEIEIR - B2 (commandement) e

B Visage N aE ELEERIEER HOCAYEESR - HEZEREIEHER
BUFE " th I B A S A RS, 7

TEMRREZI T - BT e A B B AR W] 8 L5 AR
O DA M S (CRE) MR - B&R (&F - A% H
E) B9—BARGIAER- :°

gur_.-zgﬁ A »gbe}; * 2 Ailg—ﬁ , é‘ A F ,EL;%:,. CEApNE
2o R G HERIEL e o RN IS 2R A4 o 2E

AR B FRE PP S o LR H FA RS e RIME 2w s

RS 2 L HCTAEEE face IREEEERILH - (BN visage
EEIE? T % RS w02 ) FHELIER TR T S
AP B M L RIRE) - RS0 AR BRI DL T i —
o ERTERERER TRT I TR

8 Lévinas, GEuvres 2, p. 380.

® Mencius, Mencius, 2 A, 6, trad. André Lévy (Paris: Payot et Rivages, 2008), p. 85.

10 “When 1 say that all men have the mind which cannot bear to see the suffering of others,
my meaning may be illustrated thus: Now, when men suddenly see a child about to fall into a well,
they all have a feeling of alarm and distress, not to gain friendship with the child’s parents, nor to
seek the praise of their neighbors and friends, nor because they dislike the reputation [of lack of
humanity if they did not rescue the child]. [...] The feeling of commiseration is the beginning of
humanity.” ({(& + - 23%2= + ) 4 p * Wing-Tsit Chan (tran. & ed.), 4 Source Book in
Chinese Philosophy (New Jersey: Princeton University Press, 1973), p. 65.)

113



(REFaAPF) 5119

(vulnérabilité ) o {H3E 0] DIFEfE 52 Visage [9%288 (1'épiphanie du

Visage) I ? iZHE B A BEENNER ? — 825 RME THA
AL A EE THUERRE - BB RREMEIL A ZEIEAE
bl - BRRE R AE MG - SRR ARSI - BIfE
Py AR —TH > BT A Wi DUROERT - £9%3H7 (Hans
Jonas ) #EH < FREE - B TATRATE B 2 BRIk
(Jean-Jacques Rousseau) 7 (G AFHA T EEAEERELERE) #35%
FIWY TR 2 EIE Rt PR E A RREN T AR RERE A Sihik
HE - fefE—SHETEME R HE-BEHHYE (&7) B
— EEHfREE -

WILRAVIEITIE (10324E—10854F) R T T =F 2 s ¥
Pa- w2 s (CUEEREE) &0 " ZagE
ERHHE CRERM) Frgh T+ A > 33§ 5 A - -
HAL = 7T - R PHUEUE S (50 TR BlE TRT R 8
4 TRVE - B

LT RA ) SRS - B OUE S — MR - 7R
AT A FERVE < BEM B AR B ER — [0 B AT

1 “The man of ren regards Heaven and Earth and all things as one body. To him there is
nothing that is not himself.” (Chan (tran. & ed.), 4 Source Book in Chinese Philosophy, p. 530.)

Zapgp (P):(*~FR) 4§ :Chan (tran. & ed.), A4 Source Book in Chinese
Philosophy, p. 661. 1 7 7= 5 314t 2 o

B ER s TR AR R
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fRERAYE > BECATERAE "0 3 2 P A D F AR A e ¥
ﬁ%**@iﬁ’{ﬁﬁ%Aﬁiﬂ%kﬁ°éﬂﬁiﬁiﬁﬁ

3 M HRDE - iR B AR TSI I ER O EAEEZE
i > AN AR R E RFES N 0 B 2 R (paien) @47
N Rl B HIRBE A R B ARG AEHIRA (5 - OKEE - EEfEhL
(Milan Kundera ) 7, % e 18 M5 DLRY — fef B PRE i K SO/ b Y BE e
B £ (REFE) Pl 1968 EAERMTHIE B AR AR HI S
135

ERORELHI RFLERBE P I - 2 2
3o A MBS B NG R Aol § A
SPRALH B R BRI B NE A0 i 0 IS S

Fh2 o B FEMAHT RS ROFE ARG - PR

o

CREAIA - REAR KW A AR 6 B A
PiEmg R e R Leh | ARBEE]

BEEAETR O HF AET T B

s EIERIR OBV S RS ARE M - (B A5 4
i —E R L —{EAFI8Y H 28 (une nature immémoriale ) F &y &

14 Lévinas, GEuvres 2, p. 278.
PR et (R E ) FEAE (S B AR 2002) 0 F 40
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TEAYHEEES - M LFSIHE CRER) Bk LHYE NBLEM
U RERRE (% - BEEFAEBRRIEANGEE  BERBARLS - 2
— A E Ry ELS | el e fe Sh 224 -

I RBABAIBPEMRTEAEN AR I - AR

PP IR TGN ot 4 %

R T RS Ko a2 W B L EAE
(anthropocentrique ) HYfE A © i EFGIHFRERAE T RN B TR
H—x% | ZEN—TEEE

16 Mencius, Mencius, 2 A, 6, p. 85.

1" “When we see a child about to fall in the well, we cannot help a feeling of alarm and
commiseration. This shows that our humanity (rén) forms one body with the child [...] When we
observe the pitiful cries and frightened appearances of birds and animals about to be slaughtered,
we cannot help feeling an ‘inability to bear’ their suffering. This shows that our humanity forms
one body with birds and animals [...] When we see plants broken and destroyed, we cannot help
a feeling of pity. This shows that our humanity forms one body with plants. It may be said that
plants are living things as we are. Yet even when we see tiles and stones shattered and crushed, we
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WA (T ) IRAZHEY B EIT - O (REL
£ AEETBERA DO RS E » PR (&1 5D
ARG BRI, > TEYIEF BTN R P E IS I
BB - FIBUETE (Aldo Leopold) fy CVEPFEED) #AVEA
ARFET 25 - HEEERA > &7 e85 A RE AR
—(EEERS ' BRI AL 2 R AV RR (5 EL i B A fRRR (5 > 205
T o ERRHETH TR MSEB T AEYNSEY) - BEETTE
FEDUEZRAY -

YR BAE TS TS RN E B B A hERIsA > P 7
HAtREHB A E R NEEI BT - 20 NRIERR R
Ry NILEFERRIER ~ SR SUREY) + PN s (£ 7T A5
SCHHEVERAE - A REfREE T C AR - 1T RyHer (AR -
REZ > ZHTDRRE N FLAE A B BRI R E M R NI
Yo TIRSERAIIEY) - A BLE R T —5%2, BEAFER
HEEEE o DI OBHA R —PE— PRy > BFL T Prie VR —

cannot help a feeling of regret. This shows that our humanity forms one body with tiles and stones”
(2P (~ER)> #3505 : Weiming Tu, “The Ecological Turn in New Confucian

Humanism: Implications for China and the World,” Daedalus, Vol. 130, No. 4 (2001), pp. 246-
247. F L%t Chan (tran. & ed.), 4 Source Book in Chinese Philosophy, pp. 659-660 3 Anne
Cheng, Histoire de la pensée chinoise, (Paris: Seuil, 2014), p. 531 » )

8 & M- 3 _(famille) > % Chan (tran. & ed.), 4 Source Book in Chinese Philosophy, p.
661.

¥ Cheng, Histoire de la pensée chinoise, p. 532.
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B > 2 {HIE LB R AT AR CASEE B SR sk v SE 25
EE IR RZETEZRIm - Z5fi (Karen Warren) 3 f
AR BN — e > R B IE S ACRE ¢

>~I

NPt By o o] 3% o BE T EE S HAeT P

TR L o - AR BRI A Aw

I

Bg AT A2 H L B B Rl kb B
T oSS SR EERED PR ST

PR GEAR R P AR AT Ap b A kRl g o 2

X (%3 - &K ) 4 p :Confucius, Les Entretiens de Confucius, trad. Séraphin
Couvreur, XIV.42, available from: http://wengu.tartarie.com/Lunyu/Couvreur/Lunyu_14.htm - %
Bpi:2017& 8% 16p -

2 Karen J. Warren, “The power and the promise of ecological feminism,” in Environmental
Philosophy: From Animal Rights to Radical Ecology, ed. Michael E. Zimmerman (New Jersey:
Prentice Hall, 2005), pp. 325-345. #& 31 p Catherine Larrére, “Care et environnement: la montagne
ou le jardin?,” in Tous vulnérables ?, éd. Sandra Laugier (Paris: Payot & Rivages, 2012), p. 236.
Larrére * # % | : “Karen J. Warren, conjugue une critique de la logique de la domination (qui
conduit a la subordination des femmes et de la nature) avec I’aspiration a une éthique du care qui
fasse entendre la voix des femmes dans les questions environnementales et ne réduise pas 1’éthique
a Darbitrage entre des droits concurrents. Pour pertinentes qu’elles soient dans leurs analyses
conceptuelles, ces présentations ne parviennent pas a établir leur différence avec d’autres éthiques
environnementales, comme celles qui s’inspirent de Leopold : celles-ci aussi insistent sur la
dimension relationnelle et I’importance des sentiments, sans pour autant s’appuyer sur une critique
féministe.” Warren 7/2 < : “On my second day of climbing, I rappelled down about 200 feet
from the top of the Palisades at Lake Superior to just a few feet above the water level. I could see
no one -not my belayer, not the other Climbers, no one. I unhooked slowly from the rappel rope
and took a deep cleansing breath. / looked all around me-really looked-and listened. I heard a
cacophony of voices-birds, trickles of water on the rock before me, waves lapping against the rocks
below. I closed my eyes and began to feel the rock with my hands-the cracks and crannies, the
raised lichen and mosses, the almost imperceptible nubs that might provide a resting place for my

fingers and toes when I began to climb. At that moment [ was bathed in serenity. I began to talk to
the rock in an almost inaudible, child-like way, as if the rock were my friend. I felt an overwhelming
sense of gratitude for what it offered me-a chance to know myself and the rock differently, to
appreciate unforeseen miracles like the tiny flowers growing in the even tinier cracks in the rock's
surface, and to come to know a sense of being in relationship with the natural environment. It felt
as if the rock and I were silent conversational partners in a long-standing friendship. I realized
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A EE YRR o F8E W - vl (Graham Parkes ) f£ Thinking
Rocks, Living Stones: Reflections on Chinese Lithophilia L) S 450
£ The Continuity of Being : Chinese Visions of Nature #5755 H
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then that I had come to care about this cliff which was so different from me, so unmovable and
invincible, independent and seemingly indifferent to my presence. I wanted to be with the rock as
I climbed. Gone was the determination to conquer the rock, to forcefully impose my will on it; 1
wanted simply to work respectfully with the rock as I climbed. And as I climbed, that is what I
felt. I felt myself caring for this rock and feeling thankful that climbing provided the opportunity
for me to know it and myself in this new way.” available from: https://www.dhushara.com/
book/renewal/voices2/warren.htm o & B p # 12017 % 9 * 18 p -

2 Graham Parkes, “Pensée des rochers — La vie des pierres. Réflexions sur une passion
chinoise,” Diogéne, Vol. 207 (2004), p. 100.

2 “The idea of the undifferentiated ch’i serves as a basis for a unified cosmological theory.
[...] Ch’i, the psychophysiological stuff, is everywhere. It suffuses even the “great void” (t’ai-hsii)
which is the source of all beings in Chan Tsai’s philosophy.” (Weiming Tu, “The Continuity of
Being: Chinese Visions of Nature,” in Confucianism and Ecology: The Interrelation of Heaven,
Earth, and Humans, eds. Mary Evelyn Tucker and John Berthrong (Massachusetts: Harvard
University Center for the Study of World Religions, 1998), p. 108.)

2 “[Ch’i] moves and flows in all directions and in all manners. Its two elements [yin and
yang] unite and give rise to the concrete.” ({1 % - §¢ 4tk )’ 4 f : Chan (tran. & ed.), 4
Source Book in Chinese Philosophy, p. 505. #& 31 f : Tu, “The Continuity of Being: Chinese
Visions of Nature,” p. 112.)
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sa ) PIERIE o BEEUEMRERBIR TR —% ) SR
B REMAE T e (BE - X K~ s~ R * &
BRI BB -
T REYIN— MR RN O AEE R T AT, K
22PN REERAE(E > METHIBRLIE A EEE
b B E O E A ERER - IR e R B A
REE LT - HRIEA RS REEIIAR - RIS e
HERABEPRE  AMEMAl—Ef 2 KEEEENERM - IE
WELHVKEELN - BN OrrEEEH) 5E T 772 2 ¢
2 oA FEE P 2R Y
JRKEF &t [E— -
R (907 4 —960 ) 1y CHRIIEE) (GILEE™EY
fe) ~ FOER (%9 1020 ££—-1090 ) HY (FEE) (I EHY)
e ) ~ 2 —iESERERYLIKIE ~ DU (FEE) (BEYE) &

H‘J&E

e

% “All people are my brothers and sisters, and all things are my companions.” ({1 % -« iz
#£% ) 4% p : Chan (tran. & ed.), A Source Book in Chinese Philosophy, p. 497. #3531 p : Tu,
“The Continuity of Being: Chinese Visions of Nature,” p. 113.)

% Ty, “The Continuity of Being: Chinese Visions of Nature,” p. 113.

27 “les rochers sont I’ossature du Ciel et de la Terre, et le souffle-énergie les habitent aussi.
C’est pourquoi on appelle les rochers ‘racines de nuage’.” #& 5! p : Frangois Jullien, Le nu
impossible, (Psris: Seuil, 2005), p. 48. 7+ ¥ %‘\*p ¥ - 4 : Raphaél Petrucci, Les enseignements
de la peinture du Jardin grand comme un grain de moutarde, (Paris: Henri Laurens, 1918, 2000
(2™ ¢édition)), available from: https://www.chineancienne.fr/traductions/kiai-tseu-yuan-houa-
tchouan-jieziyuan-huazhuan-trad-r-petrucci/ - & B p # : 2017 # 8 % 16 p -

B g Z Fq Ruoxu Guo, Notes sur ce que j'ai vu et entendu en peinture, trad. Yolaine Escande
(Bruxelles: La Lettre volée, 1995), p. 37, 59.% (% 5 @) ¥ % James Cahill, La peinture
chinoise, trad. Yves Riviére (Genéve: Skira, 1960), p. 36.
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KBNS R TAEEERE - Bhoh - SREELE 2013 4 R 22 o
i/ Earthscape > JLHIZAE 2004 (LB S ITRIEA LR P ok

AR oo 2 DL BN LARAVRE IO E) - FEGEIYENE) -

S TREM BT 25 DG REPI A - R

( anthropocosmisme )

FIAEAN T & a0fe T RS EAEE ? FIAEANITTE (ARG B )
EEIPEENE T %A Visage (IZERE > * 1£ 1951 FEHYCE (17
TEEmE RN 7 ) - SRR 1 T H 2§ Visage 0§ 7 , ¥
B SIS A R AL S E RS - BEF] 1986 FAEMHY—Raiak
8% (CEERYEER ) (Le paradoxe de la moralité: Un entretien avec
Emanuel Levinas ) HaFEH T " @GR4 (1’éthique concerne
tous les étres vivants ) ; HYRRIE © 2 EZ AT RE ? FOURRET
Fras g ilE 2 OB E BB  BR - AR FIGE SURBHRE
A EZEINY o AHESH  Visage HyIFGR AIEER ST 2 i 752 15 5
R HHER A - AR - BRY B Ot AR 2

% Canhui Zhang, Earthscape (Hong Kong: Edwin Cheng Foundation Asian Centre for
Phenomenology, 2013), p. 66.

% Lévinas, Totalité et infini, p. 38.

31 Emmanuel Lévinas, “L’ontologie est-elle fondamentale ?,” Revue de Métaphysique et de
Morale, Vol. 56, No. 1 (1951), pp. 88-98.

%2 Emmanuel Lévinas, “Le paradoxe de la moralité: Un entretien avec Emanuel Levinas,”
trad. Alain David, Philosophie. Vol. 112 (2012), pp. 12-22.
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iz ¢ F (supplie) % ¥ & (exige) #p k> & F| i v
FRAFTUER v AL - PFLIVGES EE-

Foom P HEHS DL PRI (/T“uﬁf TA S

K- 2% )P ki § visage (T 5 visage » §5 5 °

33

A EI N R BB A KA SAR
(visages) 15 ? SILELAHTHY (4K(FF3C) (Camets de captivite) I
AT TR EABAINRAS - VR AT B S A 3 T SR
SHE BB > RAEARER T, — E R IE
S5 - AT RS A B R R3S BRI S » R
EARIS TS BRI AR AR 2 o
BB - FIAANETRTIE T8 A R e b o § R A

33 «Ce regard qui supplie et exige — qui ne peut supplier que parce qu’il exige — privé de tout
parce que ayant droit a tout et qu’on reconnait en donnant (tout comme “on met les choses en
question en donnant”) — ce regard est précisément 1’épiphanie du visage comme visage.” (Lévinas,
Totalité et infini, p. 73.) % % & @ “This gaze that supplicates and demands, that can supplicate
only because it demands, depraved of everything because entitled to everything, and which one
recognizes in giving (as one ‘puts the things in question in giving”) — this gaze is precisely the
epiphany of the face as a face.” (Emmanuel Levinas, Totality and Infinity: An Essay on Exteriority,
trans. Alphonso Lingis (The Hague: Martinus Nijhoff Publishers, 1979), p. 75.
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B b LG e CH T & M TR ERRHTEN
RHVEIREAGEIN & » WA R G RAEFMSE - mAEAES
TAE T4 £3 £ 1 fFen o

FAIEE - F41 (Matthew Calarco) H[{F“Faced by animals”
— AR > IR A (E R SRR — i o] DA
Ry N HTEIRE » 17 (LERSELIRIR ) SJrh AR T IHER R M
(Discours et éthique ) |, FYEEEFHRH T A AJEA RERE R A E MERY
MHEM: (altérite) AUEREE TR 3 A 4 g festip g > ¥ 2
FMEEE T H RIS (Térence) EHRHI =5 - BEFEHAR -
R W AT 50 F B AR 221y - hRt/Esi - WRBINIFLE
YIRERS B RO NI AETES ——(H B AT TE AT 28R E 1
BREF - UEEEEM AR Visage A HEFTETA T B iEHIIE
e I ESANERFO—ELE T ESmASIER L ®
HA BRI BA B AN B SRR R AT - TRAA
YRR A -

3 Lévinas, Guvres 1, p. 246.

% Lévinas, “Carnets de captivité, Carnet 2,” Euvres 1, p. 84.

% Matthew Calarco, “Faced by animals,” in Radicalizing Levinas, eds. Peter Atterton and
Matthew Calarco (New York: State University of New York Press, 2010), pp. 113-133.

87 Lévinas, Totalité et infini, p. 71. # = & : “it is only man who could be absolutely foreign
to me. [...] Free beings alone can be strangers to one another. Their freedom which is ‘common’
to them is precisely what separates them.” (Lévinas, Totality and Infinity: An Essay on Exteriority,
p.73.)

% Lévinas, Euvres 1, p. 303. i = @ “C’est en tant que logé que je suis au monde — logé et
non pas expos¢ aux influences.”

% Lévinas, Totalité et infini, p. 115.
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40 Lévinas, Totalité et infini, p. 216. # <% * : “Neither the destruction of things, nor the hunt,
nor the extermination of living beings aims at the face, which is not of the world.” (Lévinas,
Totality and Infinity: An Essay on Exteriority, p. 198.)

4l Claude Lévi-Strauss, “Jean-Jacques Rousseau, fondateur des sciences humaines,” in
Anthropologie structurale 2 (Paris: Plon, 1973), p. 53.

421 &vinas, Totalité et infini, p. 216. # < & : “The Other is the sole being I can wish to kill.”
(Lévinas, Totality and Infinity: An Essay on Exteriority, p. 198.)
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4 Emmanuel Lévinas, “Sans identité,” in Humanisme de ['autre homme (Saint Clément de
riviere: Fata Morgana, 1972), p. 108.

4 Emmanuel Lévinas, “Heidegger, Gagarine et nous,” Difficile liberté, 9™ édition (Paris:
Le Livre de Poche, 2010), pp. 348-349.
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“ Emmanuel Lévinas, “The Paradox of Morality: an Interview with Emmanuel Levinas,”
interviewed by Tamra Wright, Peter Hughes, Alison Ainley, in The Provocation of Levinas:
Rethinking the Other, eds. Robert Bernasconi and David Wood (London: Routledge & Kegan Paul,
1988), pp. 168-180. 7| ip £7+ 222 i = : “Le chien Bobby est sympathique parce qu’il nous
aime sans arriére-pensée, en dehors de toutes nos distinctions et régles sociales” (Lévinas, “Carnets
de captivité, Carnet 6 Euvres I, p. 150. B >+ Bobby fr#t i i chip 8 45 Lévinas, Difficile
liberté, p. 232. £ - 3 Eros ou Triste opulence e+ % : “Le retour du Kommando ou le petit
chien allait accueillir joyeusement le Kommando. La grande joie et le grand gardien de la dignité
du prisonnier. [...] le seul étre qui ne faisait pas la différence entre les prisonniers et les aryens qui
les gardaient. [...] il reconnaissait seul le droit de I’homme et la dignité de la personne de ces
juifs”(Emmanuel Lévinas, Euvres complétes, tome 3: Eros, littérature et philosophie (Paris:
Grasset & Fasquelle, 2013), pp. 51, 93.)

6 Levinas, “Le paradoxe de la moralité: an Interview with Emmanuel Levinas,” p. 13.

4" Levinas, “Le paradoxe de la moralité: an Interview with Emmanuel Levinas,” p. 15. /&
< “I cannot say at what moment you have the right to be called ‘face’. I don’t know if a snake
has a face. I can’t answer that question.”
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8 Levinas, “Le paradoxe de la moralité: an Interview with Emmanuel Levinas,” p. 13.

49 Levinas, “Le paradoxe de la moralité: an Interview with Emmanuel Levinas,” p. 15. /&
< @ “Itis clear that, without considering animals as human beings, the ethical extends to all living
beings.”

% Levinas, “Le paradoxe de la moralité: an Interview with Emmanuel Levinas,” p. 15.

5 Levinas, “Le paradoxe de la moralité: an Interview with Emmanuel Levinas,” p. 16. j&
< “c’est avec la sainteté que commence 1’humanité.”
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52 Charles Darwin, The Descent of Man, and Selection in Relation to Sex, Vol. II (London,
John Murray, 1871).

5 Matthew Calarco, Zoographies: The Question of the Animal from Heidegger to Derrida
(New York: Columbia University Press, 2008), p. 62.

5 Ibid., p. 55.

128



AR R AR R BT W H ¥ 5 % (visage) ?

JENEREHEA TTA ARG (visage ) » BI{EAt 3 HRTRREEIZ
fe AR (visage) W - DUIBERRE " E2tiE EHY)
iy Visage | BEZ - FIBK (AL H IS EPROGRAVR S - futts
TEHETEYIHIME (visage) 15 ?

ARIEE - 1£ 1986 RN K3k T — Ml [F Y 4EGHTE R R #Y)
YRS CAe 5 ? IRA-RAL A AT » BGRBIMEE SRR
A A e i L B - A — (SRR A S - SR ERAYIER
— BRI mEE - REATRIE CREH) EAVSUAE T -

1% B A = 09 f BE B R PR AL 4R B PTERRY T R A — AR

(anthropocosmisme ) | > fHAEAAER @ T A0 RBx ¥ » A HE75 A |

—

E'BS

raf BRAAEn B AEL- B R AR RRAHEFEN
BAgEE L > a E- B3R A - Mg o OERA S
BUNERE RERERESIVEA T 2 3 4 - iR
R AP BT SRR AP R RHELAP P a2 T

A A FR T A BRERAD L F o

% “Nous atteignimes la louve a temps pour voir une flamme verte s’éteindre dans ses yeux.
Je compris alors, et pour toujours, qu’il y avait dans ces yeux-la quelque chose de neuf, que
j’ignorais — quelque chose que la montagne et elle étaient seules a connaitre. J’étais jeune a
I’époque, et toujours le doigt sur la gachette ; pour moi, a partir du moment ou moins de loups
signifiait plus de cerfs, pas de loups signifierait a I’évidence paradis des chasseurs. Aprés avoir vu
mourir la flamme verte, je sentis que la louve pas plus que la montagne ne partageaient ce point
de vue.” (Aldo Leopold, “Penser comme une montagne,” in Almanach d 'un comté des sables, trad.
Anna Gibson (Paris, GF Flammarion, 2000), pp. 168-170.) & 4-% : “Thinking Like a Mountain,”
in A Sand County Almanac (Oxford: Oxford University Press, 1989), p. 130.

% Weiming Tu, Centrality and Commonality (New York: State University of New York Press,
1989), p. 102.

5" Tu, Centrality and Commonality, p. 106. 1+ . j$_Mircea Eliade ** 1949 & ¢ Traité
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d’histoire des religions % * Tanthropocosmisme ; — @ o 4| #* (Paul Ricoeur) + ¥ %
I perspective anthropocosmique | 3% » ‘;:Q—F] Paul Ricceur, “d’Esprit,” Histoire et vérité
(Paris: Seuil, 1950). p. 160. ¥ *t » # 4 # % i [ expérience anthropocosmique | » %5 Paul
Ricceur, Finitude et culpabilité Il La symbolique du mal (Paris: Aubier, 1960), p. 18. ¥ £
(Gaston Bachelard) # 1957 & ¢ { 3 & 9% ) (La poétique de l’espace) % 33 F 7 3 #El e
ths 2 o (Gaston Bachelard, La poétique de [’espace (Paris: Presses Universitaires, 1957)
p.33.) &5 413 [anthropocosmisme | i& B #EA » P & Eugene Minkowski ** 1936 # 1 Vers
une cosmologie » (Eugene Minkowski, Vers une cosmologie: fragments philosophiques (Paris:
Aubier, 1936).)
% Emmanuel Lévinas, Dieu, la mort et le temps (Paris: Le Livre de Poche, 1995), p. 118.
% Lévinas, Euvres 2, p. 380. i = : “est tout entier hauteur. [Son ciel n’est pas bleu, il n’y
voit aucune couleur <>] Le dépassement du signe par la signification est la hauteur.”
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% Hans Jonas, Une éthique pour la nature, trad. Sylvie Courtine-Denamy (Paris: Arthaud
Poche, 2017), pp. 184, 186.
81 évinas, Totalité et infini, p. 45.
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62 1 évinas, Totalité et infini, pp. 88, 94. 7| & ip #r#73ch4 17 (participation) *“ 5 /% s 5
g ljensuisy (a7 b2 TAPENEER ) AL
88 Lévinas, Totalité et infini, p. 97.
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Do snakes and rocks have a face?

A dialogue between Lévinas and Wang Yangming

Jean-Claude Gens

Department of Philosophy, University of Burgundy

Abstract

Emmanuel Lévinas left his homeland in direction of the West and
went to France; he was not acquainted with the worldviews of China.
But the consistence of any thought can be measured by its capacity of
entering in dialog with other worldviews, and the aim of this paper is to
question the possibility to read and understand Lévinas’ philosophy of
the face from the point of view of Wang Yangming ( F-[5HH) who
invites us to consider that our humanity forms one body not only with
animals and plants but also with rocks. Such a point of view seems very
far from Lévinas’ theses. But in the interview entitled “The Paradox of
Morality” the philosopher dares however to say that he doesn’t know if
a snake has a face, an assertion that gives the possibility to think of

ethics as something which concerns at least all living beings.

Keywords: Ethics, Face, Animal, Living being, Anthropocosmism,
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